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Arise ! Awake ! And stop not till the Goal is reached. 



THE DIVINE MESSAGE 

A HYMN TO VISHNU 



I bow down again and again to that Supreme Soul ( Purusa ) 

who is beyond mind and speech, yet supporter of mind and speech ; 

To Him I bow down again and again, who is Infinite 
and of inconceivable prowess. 

Salutations again and again to That One, Ocean of Infinite Grace! 



Neither righteous, nor a knower of Atman am I, 

bereft of worthy possessions, helpless, and without devotion. 

With no other shelter but Thee — 

Therefore, O Lord, Thou art my only refuge! 

O Mukunda! in this world, there is not a single censurable act 
which I have not committed thousands of times ; 

Now, when experiencing the evil effects of those numberless deeds, 
I supplicate Thee in agony of heart. 



Almost drowned in this sea of samsara , after long I have sighted 
dry land, as it were, in Thee. 

Thou too, O Lord, have found one most needy of Thy redeeming Grace! 



Y amunacarya 



ABOUT THIS ISSUE 



This month’s editorial is on sri chai- 
tanya — prophet of love. The enthralling 
and elevating saga of the divine person has, 
down the ages, been a fount of inspiration. 
In recent times, the life of Sri Ramakrishna, 
his extraordinary experiences of different 
spiritual states, and recurring references to 
Sri Chaitanya in the Gospel have lent cre- 
dence to the supernatural events which are 
recorded in the life of Chaitanya. 

In her article, tradition in a. k. coomara- 
swamy and t. s. eliot, the author. Dr. 
Rama Nair, with deep insight shows how 
these two great intellectuals of penetrating 
vision strove to stem the decay and disin- 
tegration in our society. Dr. Rama Nair is 
a reader in the Department of English, 
Osmania University, Hyderabad. 



MEITEI IDENTITY AND CULTURAL CRISIS, a 

paper by Amiya Bhaumik, a research scholar 
at Lucknow University, Lucknow, casts light 
on the efforts of Meiteis, the largest clan of 
Manipur, to restore their ancient culture 
and language. 



trends of women in society — The author 
of the article, Swami Bhavaharananda, a 
monk of the Ramakrishna Order, traces 
some of the history of women in Hindu 
society. He points out the two paradoxical 
extremes — the tendency of society towards 
deification of women on the one hand, and 



oppression of them on the other. Swami 
Vivekananda was the first sannyasin to take 
up their cause and suggest practical steps 
to raise their status. 

The eternal charm and magic of the 
Himalayas does not easily fade once the 
mind is impressed, in the kumaons is a 
travelogue re-creating a pilgrimage made in 
1989. The author is a monk of the Rama- 
krishna Order. 

The former Jt. Editor of this Journal, 
Swami Jitatmananda, whose scholarly and 
illuminating editorials earned accolades over 
the years, in his present essay, science 

DISCOVERS AN UNDERLYING UNITY BEHIND 

the universe, discusses some of the latest 
discoveries in the field of Quantum Physics. 
Modem Physics is slowly stepping into the 
shoes of Philosophy — says the Swami. 

truth beyond the cell is an interesting 
poem by a horticulturist as he muses on the 
metaphysical Truth behind a cell. The poet. 
Dr. M. P. Alexander, is a principal scientist 
at the Division of Plant Genetic Resources, 
Indian Institute of Horticultural Research, 
Bangalore. 

In his poem, zero and silence. Dr. K. S. 
Rangappa of Mysore, expresses subtle 
thoughts. Dr. Rangappa draws his inspira- 
tion from the Mandukya Upanisad. 



SRI CHAITANYA— PROPHET OF LOYE 

(EDITORIAL) 

About the middle of June 1509, Nitya- day and immediately recognized him as the 
nanda, in search of his Master, reached Master. The Gaudlya Vaisnava sect con- 
Navadvip. He stayed in the house of Nandan siders Nityananda to be an incarnation of 
Acarya. There Nityananda met Nimai one Sri Krishna’s brother, Balarama. It is said 
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that Nimai appeared to Nityananda in the 

form of Visnu, with conch, discuss, club, 

• • 

lotus and so on. With the arrival of Nitya- 
nanda the first group of Vaisnavas with 
Nimai as their leader, was formed. They 
soon started holding the regular nama- 
sahklrtana, chanting and singing the Lord’s 
name. Advaita Acarya too, joined the 
group. The houses of devotees soon rever- 
berated with the singing of the names of 
Krishna led by Nimai, tears streaming down 
from his eyes. During this time, Nimai dis- 
played many supernatural powers and 
indirectly indicated to all that he was indeed 
an incarnation of Lord Krishna. His follo- 
wers did not harbour any doubts about it. 

Nimai started his preaching work in 1510, 
when he was 24 years old. He sent forth his 
disciples, Nityananda and Haridas, to spread 
the name of Krishna everywhere and to 
every man. He was convinced that the 
repetition of the name of the Lord is the 
most efficacious religion for this dark age 
(kali-yuga)i j n more recent times, Sri Rama- 
krishna has emphasised the same thing 
when he said: ‘Chant the name of Hari. 
In the kali-yuga one should sing the name 
and glories of God.’ 2 In spite of many diffi- 
cult encounters, and from some quarters 
loud protests, Nityananda and Haridas 
moved freely, undeterred, and carried out 
the Master’s instructions. Nityananda lit 
the lamp of devotion to God in the hearts 
of two notorious drunkard -criminals — Jagai 
and Madhai. Nimai, the apostle of forgive- 
ness, pardoned them for their previous 
crimes, accepted responsibility for their 

1* Krishnadas Kaviraj, Sri Chaitanya Charita - 
mrita (Calcutta: Natabihari Roy,) Adiffla, p. 11. 

for snx 1 1 

2* The Gospel of Sri Ramakrishna, Swami 
Nikhilananda, trans. (Madras: Sri Ramakrishna 
Math, Mylapore, 1985) p. 433. 



atonement, and redeemed them. Full of 
repentance, both led pure lives. So far, the 
sahkirtanas were conducted privately in the 
homes of devotees, and only followers of 
Nimai were invited to join them. But soon 
large numbers of people wanted to enter. 
Finally, Nimai had to concede to their 
demand. Sahkirtanas , with loud singing and 
dancing in the name of the Lord, began to 
take place in public, in the streets and tem- 
ples. The mahd-mantra of Krishna’s name 
imparted by this rising prophet of love, 
began to rend the air of Navadvip. Every- 
where, in houses and in streets, people sang 
in chorus: 

Hare Krishna, Hare Krishna, Krishna 

Krishna, Hare Hare. 

Hare Rama, Hare Rama, Rama Rama, 

Hare Hare. 

Nimai threw open the portals of the 
Kingdom of God to one and all, the affluent 
and indigent, learned and ignorant, high- 
caste and low-caste, to the aged and to chil- 
dren. All felt a divine presence, joy and 
spiritual elevation in singing the name of 
the Lord. The Chaitanya Charitamrita gives 
a graphic picture of it. A veritable flood 
of divine love ( prema ) began to flow out- 
ward from Navadvip whose energy none 
could resist. 3 

A kazi, or Muslim civil judge, backed by 
a number of people, tried to stem the tide 
of the movement unleashed by Nimai, but 
he was taught a lesson by him, made amends, 
and never after interfered. As days passed, 
Nimai felt within himself an irresistible 
urge to renounce the world, to take the vows 
of a monk {sannyasa-vrata), and widen the 

3* Chaitanya Charitamrita, p. 32. 

SPTSFq T— I 

ffsspr <15, ^ 3 Fsnr*r i 
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field of work for which he was born. 
Krishnadas Kaviraj, his biographer, says: 
‘The Lord, though fond of Ilia, out of com- 
passion for the world, works incessantly .’ 4 
Nimai disclosed his mind to his intimate 
disciples. The disclosure created a stir among 
them, but their pleas and dissuasions did not 
produce any change in Nimai’s determina- 
tion. Hearing the heart-breaking news that 

Nimai would renounce hearth and home 

% 

forever, Sachi broke down. Nimai impressed 
upon her the mission that he was destined 
to carry out in the world. He would take 
all her responsibility and she need not worry. 
He even promised her that he would be born 
as her son in two more births. With heavy 
heart she accepted Nimai’s sannyasa as the 
will of God, but she extracted another pro- 
mise from Nimai, that she could see him 
now and then. ‘This story has since been 
carried to the furthest corners of the country 
through poetry, songs, ballads, dramas and 
discourses, and yet even after these four 
hundred forty-four years it has not lost in 
the least its original pathos. There is no 
man or woman, young or old, even to this 
day, who hears the episode of Gouranga’s 
(Nimai’s) renunciation and is not moved to 
tears .’ 5 

Kesava Bharat!, a monk who was staying 
in Katwa, twenty-four miles from Navadvip, 
had consented to give sannyasa to Nimai. 
One day in the early morning, Nimai left 
Navadvip and reached Katwa. There he 
shaved off his beautiful curly locks and 
performed all preparatory rites for becoming 
a sannydsj. Kesava Bharat! initiated him 
into sannyasa and gave him the new name, 

4* Ibid., p. 22. 

*Tsrfq- i 

fT^TR ^ l^T ^ II 

5 * Swami Durga Chaitanya Bharati, Sri 
Gouranga — The Man (Calcutta: M.L. Dey & Co., 
1933) p. 44. 



‘Sri Krishna Chaitanya*, he who awakens 
Krishna in the hearts of all. 

After his sannyasa , Sri Chaitanya returned 
to Navadvip. Seeing the ochre-clad Nimai, 
people once again reeled in ecstasy and there 
was general rejoicing everywhere. The celes- 
tial sahkirtanas went on as before but with 
redoubled enthusiasm. After a few days 
Nimai called his close disciples and informed 
them that since he had become a sannydsj , 
he should live separately, away from his 
relations. Sachi reluctantly permitted him to 
stay in Nllacala, or Puri. The new sannyasin 
left for Puri. From afar, seeing the temple 
tower of Jagannatha, like a whirlwind, Sri 
Chaitanya rushed to enter the temple and 
embrace the Deity, Jagannatha (Visnu). 
But almost at once he was overcome by a 
divine afflatus and fell on the ground, losing 
all external consciousness in the thought of 
God. He lay there like a log of wood. The 
guards were about to pounce on the dis- 
turber of temple decorum, and throw him 
out. Vasudeva Sarvabhauma, a Vedic 
scholar, who had been watching the whole 
scenario with baited breath, intervened and 
saved Sri Chaitanya. Sarvabhauma was 
astonished to behold such celestial beauty in 
the young monk. He had him carried to his 
home. Soon Nityananda and the others 
learned about the incident and came to the 
place. Sometime after, Sri Chaitanya 
regained his normal consciousness. 

Sarvabhauma had been earlier a resident 
of Navadvip and had earned a reputation 
as the greatest logician. He studied Vedanta 
philosophy at KasI and Nyaya (logic) in 
Mithila, which was the most important 
centre of learning in North India. Paksadhar 
Misra was the head of the Mithila school. 
In this school there was a rule that students 
were not allowed to transcribe any copy of 
the original texts. Sarvabhauma committed 
to memory many important treatises of 
Nyaya, and thus, not violating the rule of 
the school, returned to Navadvip and foun- 
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ded his own school. The fame of his school 
spread far and wide, and eager students 
rushed to Navadvip. As a result, the college 
at Mithila lost its importance and glamour. 
Raghunatha Siromani, a famous pupil of 
Sarvabhauma, founded the Navya Nyaya — 
a new school of logic which even today 
commands respect. The muslim king, Husain 
Shah, started persecuting Brahmins of 
Navadvip on flimsy pretexts. Many Brahmin 
scholars fled from Navadvip, seeking shelter 
elsewhere. Vasudava Sarvabhauma also left 
Navadvip and went to settle in Puri. Pratap 
Rudra, the King of Orissa, having heard 
the reputation of Sarvabhauma, accorded 
him royal reception and appointed him as 
court pandit. 

Having learned that the young monk had 
not studied Vedanta philosophy, Sarva- 
bhauma, being a great scholar and addicted 
to scholarship, felt that Sri Chaitanya must 
study it under his tutelage. Meekly, Sri 
Chaitanya submitted to the proposal. For 
seven days Sarvabhauma dilated on the 
difficult text of the Brahmasutras , displaying 
his enormous fund of knowledge. On the 
eighth day he said to his pupil* ‘For seven 
days you have heard my exposition on the 
scripture, but you have not said a word, but 
instead have been sitting mute all the while.’ 
Sri Chaitanya replied: ‘The sutras are clear 
and they do not require “text-torturing”. 
Your lengthy pedantic expositions have only 
obscured and clouded the meaning.* Then 
in simple language, briefly, and quoting from 
the Bhdgavata, the Padma-Purdna, and the 
Gita, he explained to Sarvabhauma the 
nature of God, devotion and the importance 
of chanting His name. Love of God is the 
only essential thing, and all the rest are non- 
essentials, he said. In his angelic voice he 
concluded, reciting: 

Harer ndma , Harer rrama , Rarer mmaiva 

kevalam, 

kalaunasti evanasti evanasti eva gatir 

anyathd. 



Hart’s name , Hart’s namel There is no 
other means to salvation in the kali-yuga , 
no other , indeed none. 

While chanting this verse he burst into 

tears, his voice was choked and he passed 

into the state of trance with outstretched 

arms. His face became radiant and the 

divine vibrations that emanated from him 

spiritually charged the whole atmosphere, 

revealing to the astonished pandit that this 

young sannyasin was not an ordinary mortal 

but an apostle of divine love. Sarvabhauma 

believed him to be none other than Visnu 

• • • 

Himself, and surrendered to him. Thus the 
teacher became the disciple. Later, in praise 
of Sri Chaitanya he composed ‘ The 
GaurangastakcC , a hymn of eight verses. 

It is worth recalling in this context, Sri 
Ramakrishna’s deep influence on Sasadhar 
Tarkacudamani, Padmalocan Tarkalankar, 
and sivanath Sastri — all well-versed pandits 
in scriptures and logic. Sasadhar Tarka- 
cudamani was a famous exponent of ortho- 
dox Hinduism, and he was the talk of 
Calcutta. During their first meeting, Sri 

Ramakrishna instructed the Pandit: ‘Those 

• ♦ 

persons only who have got power direct 
from the Mother of the Universe can truly 
become preachers of religion ; the grandilo- 
quence of other so-called preachers is vain .’ 6 
Sasadhar, after realizing that mere eloquence 
and intellectual sophistry were arid, surren- 
dered to Sri Ramakrishna saying: ‘Sir, my 
heart has dried up because of my study of 
philosophy. So I have come to you in order 
to have a little of the sap of devotion .’ 7 A 
little later, the Pandit gave up the preaching 
and devoted his life to realize God. Padma- 
locan Tarkalankar, a well-respected court 
pandit in the court of the Raja of Burdwan, 
had mastered Nyaya and Vedanta. In 

6 * Swami Saradananda, Sri Ramakrishna, The 
Great Master (Madras: Sri Ramakrishna Math, 
Mylapore, 1984) p. 685. 

Ibid., p. 725. 
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debates he was unassailable. Sri Rama- 
krishna, having heard much about this great 
scholar and sddhaka , went himself to meet 
him. After seeing the pandit, Sri Rama- 
krishna in an ecstatic mood, began to sing 
one of the songs of Ramprasad. The atmos- 
phere became charged with spiritual vibra- 
tion, the pandit was deeply touched and 
could not control his flood of emotion, and 
began to shed profuse tears. He said to 
Hriday: ‘How strange, never before have I 
shed tears. His devotional singing brought 
tears to my eyes.’ He said further: ‘My 
long and continuous study of holy texts has 
now proved fruitful.’ Addressing his dis- 
ciples, the pandit said: ‘Do you see, he has 
acquired a million times more, without any 
study of the scriptures than I have achieved 
by mastering a roomful of them .’ 8 

The divine Chaitanya, after staying some 
time, felt the urge to go to the southern 
parts of India. Wherever he went he held 
Krishna-sahkir tanas and asked people to 
repeat the name of Krishna. His radiant 
countenance, tall and strong body, clad in 
ochre cloth, radiated an unearthly beauty 
that cast a spell on whoever beheld him. 
Villagers and townspeople flocked round 
this heavenly Pied Piper and joined him 
enthusiastically in the praise of Hari. Sri 
Chaitanya met another great devotee of 
Krishna, Ramananda Roy, by birth a sudra. 
He revealed to Ramananda His divine form 
as Radha-Krishna. Sri Chaitanya instructed 
him to renounce the worldly life and pro- 
ceed to Puri. Chaitanya, the wandering friar, 
travelled extensively in Andhra, Karnataka, 
Tamil Nadu, Kerala, Maharashtra and 
Gujarat. As was the custom in olden times, 
he held discussions and debates with scholars 
belonging to different schools of thought. 
He silenced many and converted many 



8. Swami Prabhananda, First Meetings with 
Sri Ramakrishna (Madras: Sri Ramakrishna Math, 
Mylapore, 1987) p. 20. 



others to the path of bhakti. He left a cons- 
iderable impact on the bhakti-movement of 
South India. No being ever embodied in 
both life and character the Krishna -spirit 
more fully than did Sri Chaitanya. 

There is a famous story which Sri Rama- 
krishna often told devotees. It happened 
during the sojourn of Sri Chaitanya in the 
South. A brahmana in Rangaksetra or Sri 
Rangam, in Tamil Nadu, recited every day 
from the Bhagavad Gita. Though this poor 
man could read the Sanskrit words, he did 
not know their meanings. Yet, while reading 
his face beamed with joy and there was 
brightness in his eyes. Someone informed 
Sri Chaitanya about the man, and he went 
to see him. Sri Chaitanya asked him what 
joy he could get from reading the Gita when 
he could not understand the meaning of the 
verses. To that, the brahmana replied, ‘As 
long as I read the Gita, I see before me 
Sri Krishna, seated on the chariot, holding 
the reins and instructing Arjuna.’ Hearing 
this from the illiterate devotee, Sri Chaitanya 
embraced him and said that he alone had 
understood the import of the Gita, and 
others, parrot-like, only uttered the words. 

Sri Chaitanya, after his long, arduous, 
triumphant tour, returned to Puri to the 
great rejoicing of his followers there. The 
bliss of their reunion was indescribable. 
During his absence, Pratap Rudra, the King 
of Orissa, had learned of his fame and was 
pining to see him. But Chaitanya, sensing 
that the King was still proud of his royal 
position, curtly refused to meet him. It was 
only at the time of Ratha-Yatra, the Car 
Festival of Jagannatha, that the King did 
see him. The King could win the grace of 
Sri Chaitanya only when in utter humility, 
he had divested himself of his royal attire 
and put on the clothes of an ordinary devo- 
tee. Sri Chaitanya graciously accepted the 
personal service rendered by the humble 
and devoted king. During his wanderings. 
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Sri Chaitanya had refused the royal hospita- 
lity of the Kings of Baroda and Travancore, 
and instead, begged his food from the 
common people. 

In Chaitanya’s subsequent tour to Bengal, 
at Ramkeli, two high officials of the Sulta- 
nate, Sakar Mallik and Dabir Khas, joined 
the select band of Chaitanya. Later they 
became famous as Rupa Goswami and 
Sanatana Goswami. It was they who pro- 
vided the strong foundation for the Gaudlya- 
Vaisnava philosophy of prema-bhakti as 
taught by Chaitanya. They wrote a number 
of books to explain the principal tenets of 
Sri Chaitanya’s teachings, as he himself did 
not write. 

It was always a strong desire of Sri 
Chaitanya to visit the holy town of Vrinda- 
van, where Sri Krishna spent his boyhood 
playing on the banks of the Yamuna. Going 
there he was always seen in the ineffable 
state of divine bliss, occasionally regaining 
his normal consciousness. Sri Ramakrishna 
also during his visit to Vrindavan went into 
bhava-samadhi often. ‘...After a short stay 
at KasI, the Master went to Vrindavan with 
Mathur Babu. He, it is said, was in a 
wonderful bhava-samadhi (divine conscious- 
ness) on seeing the image of Bahkuvihdri 
— Deity of the Visnu temple — he lost himself 
in ecstasy and ran to embrace Him. ...Ex- 
periencing various visions of Sri Krishna 
and Sri Radha, the Supreme Lady of Vraja, 
he felt intense divine love in those places .’ 9 

Crowds thronged round the divine Chai- 
tanya and forgot themselves in the flood of 
bhakti. From Vrindavan Sri Chaitanya 
reached Varanasi. Varanasi, being the 
citadel of monistic philosophy, and not 
admitting of any divine incarnations, the 
simple Vaisnava faith in Krishna had been 
under constant attack. There, Sri Chaitanya 

Sri Ramakrishna, The Great Master, p. 652. 



too, was subjected to some derision and 
laughter for his devotion. The Vedantins 
said, ‘What kind of a sannyasin could it be 
who indulged in frivolous dance and music, 
setting aside the study of the sastras and 
scholarship ?* 10 But Chaitanya convinced 
the redoubtable Prakasananda Saraswatl and 
the other tsannyasins of the non-dualistic 
school of Vedanta, of the power and glory 
of God’s name, the joy of total surrender 
to the Lord, and devotion to Krishna, and 
he clearly pointed out the vanity of denoun- 
cing bhakti. 

When Totapuri, the naked mendicant, 
arrived at Dakshineswar, his expert eyes 
quickly recognized that Sri Ramakrishna 
was a fit person for Vedantic sadhana. When 
Sri Ramakrishna went to take the permis- 
sion of the Mother to embark on the 
sadhana under Tota Puri, the latter under- 
stood that ‘Mother’ meant not his earthly 
mother, but the image of the Devi installed 
in the Kali temple. The attitude of his 
disciple, Tota Puri thought, was due to 
ignorance and superstition. According to 
this Vedantin there was no need for wor- 
shipping, praying to, or propitiating God. 
Even admitting the existence of a Personal 
God was a weakness for a Brahmajnanl. 
Tota Puri relied on personal efforts and 
perseverance, and denied the role of divine 
grace. To him, devotional moods accom- 
panied by singing and dancing, laughing and 
weeping were antics of immature people. 
Under his guidance, Sri Ramakrishna, a 
child of the Divine Mother, attained 
nirvikalpa samadhi , undifferentiated Cons- 
ciousness. Yet in spite of his experiencing 
this loftiest experience of spiritual realm, 

10 * Chaitanya Charitamrita, p. 33. 

^RTT^ft 'tAfl ffFFT *TF^T I 
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to the astonishment and chagrin of Tota, 
Sri Ramakrishna used to sing and chant 
the names of God. This great Vedantin 
would have remained unconvinced about the 
power of the Universal Mother had he not 
learned it through the grace of Sri Rama- 
krishna. 

Unaccustomed to the humid and warm 
climate of Bengal, Tota Puri in time fell 
prey to the virulent disease of blood dysen- 
tery. With the passage of months of excru- 
ciating pain, his mind lost its usual equipoise 
and he could no longer endure it. Finally, 
with the determination to end his ‘cage of 
flesh and bones’ by drowning it in the Ganga, 
one night he entered into the water. Wading 
on and on, he found he had reached the 
other bank. In a flash, he saw the play of 
the Universal Mother. The BrahmajnanT 
returned, a totally transfigured bhakta. He 
spent the remainder of the night chanting 
the hallowed name of the Divine Mother. 
Sri Ramakrishna taught Tota Puri that 
Brahman and Sakti, the Lord and His Power, 
are one and the same. The path of love 
and devotion leads one to the realization of 
God and ultimately to the attainment of 
non-dual Consciousness. 

Sri Chaitanya held aloft once again the 
philosophy of Vaisnava prema-bhakti , ecsta- 
tic love. As a result, the animosity between 
the bhaktas and the Vedantins which was 
very pronounced at that time, cooled down. 
In Varanasi, Chaitanya attracted large 
crowds and the city throbbed with Krishna - 
nama-sankJrtana. What magic wand did 
Sri Chaitanya possess ? The remarks of 
Thomas of Celano, disciple of St. Francis, 
are recalled. He compared the effects of the 
simple preachings of St. Francis to a star 
rising brightly over the horizon and the 
breaking of dawn after a gloomy night. Like 
a river rich in goodness and fruitfulness, 
Francis streamed through the place and 



transformed gardens in the hearts of men 
so that they blossomed in virtue . 1 ' 1 

After his Varanasi tour, Sri Chaitanya 
returned to Puri. There he settled down. 
All over Orissa, Bengal and Assam his sect 
had gathered innumerable followers. The 
name of Sri Krishna Chaitanya became a 
household word in all those parts of India. 
He felt now the need to organize the scatte- 
red groups of Vaisnavas and to nurture 
carefully the tender saplings of Krishna-love 
he had planted in the hearts of people. His 
prominent disciples as instructed by him 
went to different parts of the country to 
spread the doctrine of bhakti. The trusted 
disciple Nityananda went to Bengal to 
organize the Vaisnava sect. 

There are some similarities between 
Swami Vivekananda and Nityananda. Both 
were great organizers, lovers of the oppres- 
sed people, and had unwavering faith in 
their Gurus. Dinesh Chandra Sen wrote: 

The organization ot the Vaisnava community 
into its later forms eminently was due to this 
apostle. His compassion for the depressed castes 
was a marked feature in his career devoted to the 
good of people. Though a brahmana, he had no 
caste prejudices and mixed freely with the fallen 
and lowly without caring for the consequence. 
He opened the doors of Via$nava society to all 
people irrespective of caste. 12 

In his Chaitanya Bhdgavata, Vrindavan 
Das narrated an interesting episode in the 
life of Nityananda, which shows the implicit 
trust Sri Chaitanya had in Nityananda. Once 
the wealthy merchants of Saptagram and 
Nadiya offered Nityananda, out of devo- 
tion, costly silken apparel studded with 
pearls and other precious stones. Reluctantly, 
Nityananda accepted those loving gifts, and 

u * Johannes Jorgensen, St Francis of Assisi 
(New York: Image Books, 1955) p. 90. 

i 2 ’ Dinesh Chandra Sen, Chaitanya and His 
Companions (Calcutta: University of Calcutta, 
1917) p. 35. 
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so as not to wound their devotion, wore 
those clothes and gems. Seeing Nityananda, 
the ascetic, in those things, someone went 
to Puri and reported to Sri Chaitanya that 
Nityananda was rolling in luxury, using the 
costly ornaments and articles given by 
merchants. Hearing that canard, Sri Chai- 
tanya said: ‘I know true renunciation is 
the very breath of Nityananda. Do not look 
at his exterior. Dust and ashes, and the 
jewels and stones of which you speak, are 
to him of the same value. Even if I hear 
from you that he has fallen prey to low 
courtesans, or indulges in wine, I would not 
lose my faith in him.’ 

There was a striking parallel in the life 
of Swami Vivekananda; Due to the sudden 
death of Naren’s father, the entire family 
fell into a desperate condition for lack of 
means. The whole responsibility of main- 
taining the family of seven or eight suddenly 
came to Naren. The family was thrown 
into the direst poverty due to misfortune, 
and at time went without food. Years later, 
Swamiji reminisced on the hardships : ‘Even 
before the period of mourning was over I 
had to go about in search of a job. Starving 
and barefooted, I wandered from office to 
office under the scorching noonday sun 
with an application in hand. ...But every- 
where the door was slammed in my face.... 
Seeing all this, the world sometimes seemed 
to me to be the work of a devil.’ 13 In an 
agony of heart, Naren felt piqued with God, 
and even once a doubt about the existence 
of God crept into his heart. From boyhood, 
fearlessly outspoken as he was, he ventilated 
his doubt saying that ‘God was a myth, and 
it was cowardice to believe in Him’. Soon 
a rumour gained currency that Narendra 
had not only become an athiest but that he 
had fallen into a bohemian life of immor- 

13. The Life of Swami Vivekananda by His 
Eastern and Western Disciples (Calcutta: Advaita 
Ashrama, 1979) pp. 123-24. 



ality. Some concocted stories reached 
Dakshineswar, and though Sri Ramakrishna 
would not give any ear to them, one of the 
young disciples lamented in anguish, ‘Oh, I 
could never have dreamed that Narendra 
could stoop so low!’ Hearing those words, 
Sri Ramakrishna became grave and said: 
‘Hush, you fool! The Mother has told me 
that it can never be so. I shan’t be able to 
look at you if you speak to me like that 
again.’ 14 

Vallabhacarya, founder of another 

Vaisnava sect, who was proud of his vast 

learning, met Sri Chaitanya at Puri. Sri 

Chaitanya noted the flaw in the great deary a 

(teacher), and intelligently divested him of 

his over-weaning pride, a deadly obstacle to 

devotion to God. During this time also, 

another great soul, the Assamese saint and 

devotee of Sri Krishna, Sankara Deva, met 

Sri Chaitanya at Puri. There are some 

similarities in the teachings of the Gaudiya 

Viasnavas and those of Sankara Deva. Guru 
• * 

Nanak (1469-1536), another spiritual lumi- 
nary of that age and the founder of Sikhism, 
came also to Puri, and he and Sri Chaitanya 
met each other. 13 

Sri Chaitanya’s last years were spent in 
relative quietude. The great sannyasin led 
a very austere life, shunning all luxuries and 
even ordinary comforts of life. He ate 
meagre food, just enough to sustain the body 
and slept also very little. He set before his 
disciples, a perfect example of renunciation. 

Again once Mahendra ICaviraj of Sinthi 
gave five rupees to Ramlal, nephew of Sri 
Ramakrishna, and told him to use the money 
for the Master, When Sri Ramakrishna 
learned about it he felt very much afflicted. 
He described his condition thus: ...‘But 

w. ibid., p. 126. 

B. B. Majumdar, Sri Chaitanya Chariter 
Upadan (Bengali), (Calcutta: University of 

Calcutta, 1939) pp. 532, 546. 
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will you believe me ? I had slept only a 
little while when I suddenly woke up 
writhing with pain, as if a cat were scratching 
my chest. ...I said to him (Ramlal), “Go 
at once and return the money.” Ramlal gave 
it back the next day.’ 16 

Often Sri Chaitanya was found totally 
absorbed in the thought of God or in 
samadhi, and he was rarely aware of what 
was happening around him then. His com- 
panions with much effort would bring him 
back to the normal state. In the middle of 
the nights he would get up uttering the name 
of Krishna, rush outside and fall uncons- 
cious. The alarmed disciples began to keep 
whole-night vigils. This great teacher was 
seized by the love of Radha, thp ecstatic 
love that Radha felt (< madhurya-bhava ) due 
to separation from Sri Krishna. His cry for 
Krishna, the pining for Krishna filled the 



16 * The Gospel of Sri Ramakrishno, p. 580. 



whole atmosphere. His once strong health 
broke down under the unbearable strain of 
the divya-unmada, or divine madness. 



The tila of the great prophet of love was 
nearing the end, like a great river rushing 
to meet the ocean. After blazing the path 
of prema-bhakti , Sri Chaitanya passed away 
at Puri in 1533. He was forty-eight years 
old. Was he born again as Sri Ramakrishna 
in our time ? The author of The Gospel of 
Sri Ramakrishna supports this view: 

M: — ‘I feel that Christ, Chaitanyadeva, 
and yourself — all three are one and the 
same. It is the same Person that has become 
all these three.* 



Master: — ‘Yes, yes! One! One! It is 
indeed one. Don’t you see that it is He 
alone who dwells here in this way ?’ 17 



17- Ibid., p. 825. 



“TRADITION” IN A.K. COOMARASWAMY AND T.S. ELIOT 

DR. RAMA NAIR 



The unimaginable scientific and techno- 
logical advancement of the twentieth century 
has left man a spiritually weak and insecure 
entity, unable to withstand the pressures of 
an increasingly demanding society. To the 
modem individual the idea of a spiritually 
integrated society is both unthinkable and 
impossible. His essential harmony with 
Nature, of which he is an integral part, has 
been reduced to a disoriented mass of con- 
fused ideologies and egocentric philosophies. 
Modern man, in spite of his ‘brilliant* 
achievements in the material world, can be 
likened to a tortured soul in need of an 
antidote to soothe the burning anxieties of 
his anguished and fragmented existence. 



“For to give bread alone, to try to heal the 
physical ill before the spiritual, is merely to 
endanger mankind with the confusion of still more 
unintegrated and meaningless lives with power to 
pursue aimless and clashing courses”.! 

Modern man is 

“...like the automobile enthusiast who spends 
so much time dismantling and rebuilding his car 
that he never drives anywhere” .2 

It requires insight and an intuitive percep- 
tion into the reality behind the illusion of 



!• Alan Watts. The Supreme Identity. An 
Essay on Oriental Meta physic and the Christian 
Religion. (New York: Vintage Books, 1972), p. 39 
2. Ibid., p. 25. 



